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Muhammad created the Koran. That is what well-knownIranian reformer Abdolkarim Soroush says in his bookThe Expansion of the Prophetic Experience, which willbe published early next year. W ith this view, Soroush goesfurther than some of the most radical Muslim reformers. Inthe following taken from an interview published in theperiodical Zemzem , he gives a foretaste of his book.Proponents of ‘Hindutva’ take note!
 

Abdolkarim Soroush is regarded as the
intellectual leader of the Iranian reform
movement. Initially, he was a supporter of

Khomeini. He held several official  positions in the
young Islamic republic, among which that of
KhomeiniÕs adviser on cultural and educational
reform. But when the spiritual leader soon turned out
to be a tyrant, Soroush withdrew in disappointment.
Since the early 90s, he is part of a group of
ÔrepublicanÕ intellectuals who started out discussing
the concept of an ÔIslamic democracyÕ but gradually
moved away from the entire idea of an Islamic state.

SoroushÕs basic argument is simple: all human
understanding of religion is historical and fallible.
With this idea he undermines the Iranian theocracy,
because if all human understanding of religion is
fallible, no one can claim to apply the shari’a in
GodÕs name, not even the Iranian clergy.

In The Expansion of the Prophetic Experience,
Soroush makes clear that his view on the fallibility of
religious knowledge to a certain degree also applies to
the Koran. With thinkers such as Nasr Hamid Abu
Zayd and Mohammed Arkoun, Soroush belongs to a
small group of radical reformers who advocate an
historical approach to the Koran. In his new book,

however, he goes one step further than many of his
radical colleagues. He claims that the Koran is not
only the product of the historical circumstances in
which it emerged, but also of the mind of the Prophet
Mohammed with all his human limitations. This idea,
says Soroush, is not an innovation, as several
medieval thinkers already hinted at it.How can we make sense of something like‘revelation’ in our disenchanted modern world?
Revelation is ÔinspirationÕ. It is the same experience
as that of poets and mystics, although prophets are on
a higher level. In our modern age we can understand
revelation by using the metaphor of poetry. As one
Muslim philosopher has put it: revelation is higher
poetry. Poetry is a means of knowledge that works
differently from science or philosophy. The poet feels
that he is informed by a source external to him; that he
receives something. And poetry, just like revelation,
is a talent: A poet can open new horizons for people;
he can make them view the world in a different way.The Koran, in your view, should be understood asa product of its time. Does this also imply that theperson of the Prophet played an active and evenconstituent role in the production of the text?
According to the traditional account, the Prophet was
only an instrument; he merely conveyed a message
passed to him by Jibril [ Gabriel]. In my view,
however, the Prophet played a pivotal role in the
production of the Koran.

continued on page 2
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The metaphor of poetry helps me to explain this. Just
like a poet, the Prophet feels that he is captured by an
external force. But in fact Ð or better, at the same time
Ð the Prophet himself is everything: the creator and
the producer. The question whether the inspiration
comes from outside or from inside is really not
relevant, because at the level of revelation there is no
difference between outside and inside. The inspiration
comes from the Self of the Prophet. The Self of every
individual is divine, but the Prophet differs from other
people in that he has become aware of its divinity. He
has actualized its potential. His Self has become one
with God. Now donÕt get me wrong at this point: This
spiritual union with God does not mean that the
Prophet has become God. It is a union that is limited
and tailored to his size. It is human size, not GodÕs
size. The mystical poet Jalaluddin Rumi describes this
paradox with the words: ÔThrough the ProphetÕs union
with God, the ocean is poured into a jar.Õ

But the Prophet is also the creator of the revelation in
another way. What he receives from God is the
content of the revelation. This content, however,
cannot be offered to the people as such, because it is
beyond their understanding and even beyond words.
It is formless and the activity of the person of the
Prophet is to form the formless, so as to make it
accessible. Like a poet again, the Prophet transmits
the inspiration in the language he knows, the styles he
masters and the images and knowledge he possesses.

But his personality also plays an important role in
shaping the text. His personal history: his father, his
mother, his childhood. And even his moods. If you
read the Koran you feel that the Prophet is sometimes
jubilant and highly eloquent while at other times he is
bored and quite ordinary in the way he expresses
himself. All those things have left their imprint on the
text of the Koran. That is the purely human side of
revelation.So the Koran has a human side. Does this meanthat the Koran is fallible?

In the traditional view, the revelation is infallible. But
nowadays there are more and more interpreters who
think that the revelation is infalli ble only in purely
religious matters such as the attributes of God, life
after death and the rules for worship. They accept that
the revelation may be wrong in matters that relate to
the material world and human society. What theKoran says about historical events, other religious
traditions and all kinds of practical earthly matters
does not necessarily have to be true. Such interpreters
often argue that this kind of errors in the Koran do not
harm prophet hood because the Prophet ÔdescendedÕ
to the level of knowledge of the people of his time and
spoke to them in the Ôlanguage of the timeÕ. I have a
different view. I do not think the Prophet spoke the
Ôlanguage of his timeÕ while knowing better himself.
He actually believed the things he said. It was his own
language and his own knowledge and I donÕt think
that he knew more than the people around him about
the earth, the universe and the genetics of human
beings. He did not possess the knowledge we have
today. That does not harm his prophet-hood because
he was a prophet and not a scientist or a historian.

*          *           *The Upanishadic Experience
Our good friend Edith Tipple has called our attention tothe following observations by Swami Abhishiktananda,a/k/a Father Henri Le Saux, the former Benedictine monkwho, having gone to live in India as a missionary, was asshe says “swallowed up by the Upanishads,” and becamea Hindu sannyasin. The excerpts are from his book TheFurther Shore.
The age of the Upanishads is actually very close in
spirit to our own times. It was a period of questioning
like ours Ð questioning of the value of outward rites,
of myth, even of theological reasoning if it is not
related to intuition and experience.

Unfortunately those [in the West] who are searching
for spiritual experience are all too often attracted by
mere substitutes, like the European versions of Zen or
Yoga, the Hare Krishna movement or the psychedelic
cult. All that has very littl e in common with the
genuine Upanishadic experience . . . However, behind
these substitutes, what the younger generation in its

continued on page 3
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search for truth is seeking, without always realizing
the fact, is surely that ultimate experience properly so
called.

However, as long as this
experience retains its exotic
character, not unmixed with
esoteric aspects, it cannot be truly
understood and very often the
search for it ends with misleading
and dangerous substitutes. For
example, only too often one finds
that this experience (or rather the
simplified version of it popularized
by Neo-Vedantic teaching, whichÕs
much more philosophical than
mystical or spiritual) is identified
with a kind of super-reli gion, in
which all the different religions of
humanity are supposed to be
absorbed. This is to repeat once
more the mistake of objectifying
Atman-Brahman, making of it a
ÒthingÓ, an object, which would
then take its place in the sphere of
human experience alongside other
things, even if at a higher level.

The Upanishadic experience has nothing to do with
any religion whatsoever, and still less is it a matter of
mere logic or epistemology. It is of a different order
altogether. It is the ultimate awakening of the human
spirit, with which religions are now being confronted,
as they were confronted in the past with the
categories, fi rst of mythical, later of logical thought.
The ultimate experience stands to logos as logos
stands to myth, and to structure as structure stands to
unorganized raw material.

The Upanishadic experience is neither exotic nor
esoteric. It is not exotic, because it is absolutely
universal. The forms in which it is interpreted, the
mental, linguistic, cultural, and even the religious,
context in which it occurs, may vary to an infinite
extent. It is not bound to any culture or to any
language.
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No more is the Upanishadic experience esoteric,
reserved for initiates, or for a caste of self-styled
ÒspiritualÓ personsÉ . In the beginning, no doubt, this
experience seems to have been handed on within
circles of initiates, but those who lived it were not

only people who had run
away from the world and
were living in the forest.
There were also kings
among them Ð Janaka, the
disciple of Yajnavalkya,
Ajatasatru, and others who
r epr oach ed  t ho se
brahmins who were
unable to see anything
beyond the performance of
the cult and academic
d i s c u s s i o n s  a b o u t
Brahman.
 
Furthermore, in order to
share the experience of the
Upanishads, it is no more
necessary to know their
original language, than it
is to know Greek in order
to share and pass on the
Biblical experience of
Christianity. The Christian
knows by experience that

it is practically impossible for him to acquire a Jewish
mind and spiritÉ. It would be even more difficult for
him to acquire a brahminical soul, that of a priest
devoted to Vedic rites and living by Vedic mythology.
 – Swami Abhishiktanandaa/k/a Father Henri Le Saux

*          *           *

Q: Is spiritual struggle real or apparent?Swami Madhavananda: So long as a person thinks
of him or herself as an individual, it is real; but if one
comes to experience samadhi and the world
disappears, then the struggle too is seen to be unreal.

Swami Abhishiktanandaa/k/a Father Henri Le Saux
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Free    Walk along the shore with meto a place where souls rise freeand worries now can never bethe spark of your life.Come upon the rising moonin the time when flowers bloomand ladies they arrive at noonwith no better place to be.When a heart stops beating soonon just a walk across a roomit takes you up a flight of stairswhere former lives so full of caresare left empty so that you can seenow is when we breathe.When all you thought you knew was rightcame in words that turned out tritethey were never enough to win the fightof separating you from me.Walk this night under a clear full moonwhere wisdom waitsfor wisdom’s youdown a lonely avenueto find the place that’s free.
– Tyler Butler                 



Sunday 10:30 AM Chant Service.
11:00 AM Discourse.

Thursday 8 PM We are reading Seeing God Everywhere by Swami Shraddhananda.  A half-hourÕs meditation
in the Chapel follows the one hour class.  NO CLASSES JULY 29 – AUG. 17.

3rd Fridays 7:30  PM RAM  NAM  will  be held on July 18th  and August 15th, 993 Walker Ave., Atlanta, GA.

Daily 6 PM Vespers/Arati - A short period of prayer is followed by silent meditation.  Except Sundays.** **

4 12:30 PM FOURTH OF JULY CELEBRATION.*
6 11 AM SWAM I V IV EKANANDA &  THE POWER WITHIN HIM   Ð Talk fol lowed by discussion.

13 11 AM ÒDO NOT REACTÓ  Ð Talk followed by discussion. 

20 11 AM ON HAVIN G BEEN A ÒWORLD PIL GRIM Ó Ð Guest Speaker:  Jan Swanson. 

27 11 AM WHAT IT MEANS TO BE ÒCONSCIOUSÓ Ð Talk fol lowed by discussion.

3 11 AM EDUCATION BEYOND SCHOOLIN G: NEW WIN E IN NEW BOTTLE Ð Guest Speaker: Bhagirath Majmudar, MD.

10 11 AM WHAT VEDANTA MEANS TO ME Ð Guest Speakers:  Nina Guzzetta, Vijay Nikore.

17 11 AM ZEN IN EVERYDAY LIFE Ð Guest Speaker:  Gareth Young.‡
24 11 AM SRI KRISHNA A ND THE BHAGAVAD GITA  Ð Talk fol lowed by discussion.

31 11 AM M EDITATI ON WORKSHOP.

*  This year, our 4  of July celebration to honor the birth of our nation, along with Swami Vivekananda’s mahasamadhi, wil l  taketh
place at the Center, beginning with a potluck lunch  at 12:30, followed by a short program and the viewing of a video. Al l are welcome!

  Jan Swanson, who was originally scheduled to be with us last month, is a chief organizer of Atlanta World Pilgrims, and one of
the religious communitiesÕ most distinguished leaders.

à Gareth Young is an advanced student of Zenkai Taiun Michael Ell iston, Sensei, Abbot of the Atlanta Soto Zen Center.

Swami Yogeshananda takes his annual vacation July 29 – Aug. 17, visiting Ridgely Ashrama and Thousand Island Park in New
York, the Vedanta Society of Greater Washington D.C., and his brother in Baltimore. No evening classes or library check out duringthis time.
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JULY   2008  DISCOURSE TOPICS & SPECIAL EVENTS

AUGUST  2008  DISCOURSE TOPICS & SPECIAL EVENTS

ANNOUNCEMENTS



6          ProVisionsFor the young ones.... A Southern Invasion
W

e lived in a smal l  Flori da t own that
was flat  and st rai ght  as a ru ler. You
coul d see anythi ng comi ng down t he

road f rom  one end t o the other. One bri ght  summer
day a new white  car  appear ed; th e new family  in
town  was ar r iving. A mother  and father  and two
slender dau ghters got out  of t he car, one by one.
They al l  had sk in the color of a pecan shell . L ater
we learn ed that  Ram Singh, the father, was a
doctor. H is wi fe wore a fi lmy t unic and pan ts that
were sky bl ue, and she looked like some charact er
out  of t he Thousand and One Nights. She had a
small r ed dot on her  for ehead and silv er  br acelets
on her w ri sts. Could such a glamorous person be
comin g to liv e her e on Pear l Str eet, lin ed with  its
row s of Flori da pal mettos?

Bu t  the gi r ls wor e ever yday shor t s and
blouses and f l ip-flops just  as we did. Each had a
dr awstr in g pur se with  tin y mir r or s fastened to it
which spar k led in  th e sunlig ht: w e wer e gr een with  envy! Our  str eet w as fille d with
South er n Baptis ts and M eth odists. We had never  seen H in dus befor e, and IÕm afr aid
we stared at  them impol i t ely.

But  i t  was the SinghÕs elegant  old greyh ound t hat  brok e the ice. She ambled
out  of t he car uncurl ing her l ong legs like a sti ff bal leri na. The Singhs called her
N anda; soon she spied our t wo dogs, who had followed us when we rode our bi kes.
When they caught  sight  of her , t hey bar r eled acr oss the st r eet  to meet  her . We
hol lered but  they were not to be int errupt ed. Af ter the mut ual  bowing and sni ffing,
Nanda began t o r un , leaving our  pooches far  behi nd. Bu t  when Dr . Singh cal led, she
tur ned and obedient ly came back.

N ow our l earn ing began. M rs. SinghÕs red dot  was called a bindi. H er  pantsuit
was a panjabi. Th e name of the older g i rl  meant  Òfai ry Ó and t hat  of t he youn ger,
Òbeloved.Ó And, said Dr.  Singh, Nanda meant  Òjoyful .Ó  That  was how we felt  t oo,
learni ng t o know  our exot ic new neighbors from another l and.

Adapted from “Culture Comes to Pearl Street,” by Cheryl Hiers, Southern Living, Aug. 2002.

Florida Scene from Antique Poster      



More from SwamiSiddheswarananda
The January/February 2008 issue of ProVisionsintroduced our readers to Swami Siddheswarananda,founder of the Vedanta Center in France. The Swamiwas most unusual on many counts.  He was of princelyblood and was a pupil at the famous Mysore StudyCircle. He taught at the Sorbonne. mingled to anextraordinary degree with European society,  particularlythe clergy, and was on familiar terms with some ofEurope’s most important people of the era. He operatedthe only ashram of the Order, besides SouthernCalifornia, housing both men and women, and he madehistory in running from the Nazis,. The following is takenfrom a letter written to a devotee. In future issues, weshall present other examples of his thought and writing.Gretz, 1946
I t was obvious how many there were, in the

entourage of the Swami, wanting to expose
themselves to all the aspects of European culture,
and always eager to learn. He, of himself , would ask
those who had some special familiarity with one or
another field to tell him about, which they would
naturally do with pleasure. In May he attended for
the first time an important classical music concert,
and a month later, the Count of Saint-Martin,
organist at Notre Dame Cathedral, invited him to a
splendid private recital. Some of the CountÕs own
works were on the program as well as those of Bach
and Franck.

Now I will respond to your letter and I have not said
that I would speak only of the Christian mystics.
What I want to do is to make a comparison in
studying the mystics, Oriental and Occidental. I will
take St. John of the Cross as a point of departure
and to satisfy your mind, which revolts against the
word Òmystical,Ó you have only to replace it with
the term Òspiritual,Ó because my remarks will be
along the line of a well-known universal spirituality
we know by the name of yoga.

I have no intention of entering the complicated and
confused labyrinth of dogmas and creeds. A
Vedantist cannot be enclosed in rigid ideas. I am
myself released from the Hindu dogmas and
doctrines which prolif erate in the Orient with
tropical luxuriance. What I am going to expound by
my studies is the psychology of the religious life;
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you will recognize and find there equally an
approach which is yours devoid of dogmas, a
research on Self and its purification and its
adaptation to life. I am profoundly attached to the
teachings of [Ramana] Maharshi, but if we say that
Krishnamurti and Maharshi exhaust all the attitudes
we again fall into a creed as strict as the point of
view of any dogma.

The Hindu contribution is to take the panoramic
picture of the internal li fe and show there a unity of
aspirations with different levels of value. The
non-religious merit of Maharshi and of Sankara
Vedanta is not all , and those whose minds entrench
themselves in the non-religious attitude remain
blind to the aspirations of the religious.

In Europe, you are the inheritors of the Aristotelian
and Cartesian civilization and the contradiction
between ÒnoÓ and ÒyesÓ is ineradicable. That makes
mutual comprehension between people difficult.
One becomes a propagandist for a single point of
view and one has a tendency to negate the position
of oneÕs adversary and to look on it with mere
tolerance. Humanity is one unity; if we consider that
our point of view alone is true, we enter a closed
cell and lose the cosmic dimension of life.

I donÕt know how well I will succeed in my exposŽ,
for every word carries within itself its own
contradiction. but I am going to try by my feeble
means to demonstrate that there are several
mansions in the house of the Spirit.

– Swami Siddheswarananda

Le Centre Védantique à Gretz
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The absolute affirmation of evil is the denial of
God, since God is the supreme and absolute source
of life. – Eliphas Levi

*          *           *

An atheist may simply be one whose faith and love
are concentrated on the impersonal aspects of God.

– Simone Weil
*          *           *

Fear and denial do not lead to peace. We begin to
feel peace when we let it all in Ð the good, the bad
and the ugly. When we humbly accept our portions
of the cross while at the same time never giving up
our faith that life is worth it Ð even sitting in an
isolation cell somewhere, life is worth it. There is
something real and beautiful and wonderful behind
it all, and we catch glimpses of that constantly if our
eyes, hearts and minds are open to them. ThatÕs a
good reason to do spiritual practice and take
reasonable care of mind, body and spirit. But it
doesnÕt exempt us from our share of human
suffering.

No one has an easy life for long, and no one gets out
of this unscathed. We get sliced, diced, french-fried,
freeze-dried and crucified by the time itÕs all over.
We may barely recognize ourselves.  My wife Sita
and I are in our sixties. IÕm losing my hearing. Sita
gets tired in the afternoon; the natural changes of
lif e take hold of us all  no matter what fancy
supplements we may take, or what magazines we
can read about staying youthful. Staying youthful is
not the goal. Do you hear that, America? Staying
youthful is not the goal!

– Bo Lozoff, from A Little Good News,the newsletter of the HumanKindness Foundation, Spring 2008

If some day you receive the news that I have died
because of someoneÕs cruel actions, know that I
died with my heart at peace. Know that in my last
moments I did not succumb to anger. We must
never hate another being. If you can give rise to this
awareness, you will be able to smile. Remembering
me, you will continue on your path. You will have
refuge that no one can take from you. No one will
be able to disturb your faith, because that faith does
not rely on anything in the phenomenal world. Faith
and love are one and can only emerge when you
penetrate deeply the empty nature of the
phenomenal world, when you can see that you are in
everything and everything is in you.

– Thich Nhat Hanh from  Architects of Peace:Visions of Hope in Words and Imagesby Michael Collopy (New World Library 2000) 
*          *           *

Thousand Island Park 1961
With this issue of ProVisions, we begin serial publicationof some of the notes Swami Yogeshananda took atThousand Island Park at the 1961 Seminar of SwamiNikhilananda:
Our conviction of the reality of the physical world is
based, after all, on our direct perception of it. But
the physical world is only the symbol, the indicator,
of the Reality. If one looks continually at the finger
which points to the moon, one will not see the
moon. The same is true of the scriptures, another
pointer.

The scriptural disciplines prescribed for this deeper
seeing (see Book V, Chap. 2, BrhadaranyakaUpanishad) are discrimination, renunciation, the
cultivation of six virtues, and the desire for
liberation. Spiritual discipline is the steel-f rame
structure of spiritual life, what is the revelation of
which the scriptures boast.  Sri Ramakrishna said,
ÒPure mind and pure Spirit are one.Ó So revelation
comes from the Òpure mindÓ of a prophet or mystic
When your mind is pure, any thought that comes to
it is the voice of God.


