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Pro\/Isions

One who is on the Quest needs provisions for the journey; such are these. We hope some are also visions-forward.

yogeshananda@vedanta-atlanta.org July / August 2008

New Eyes on Islam and the Koran

Muhammad created the Koran. That is what well-known
Iranian reformer Abdolkarim Soroush says in his book
The Expansion of the Prophetic Experience, which will
be published early next year. With this view, Soroush goes
further than some of the most radical Muslim reformers. In
the following taken from an interview published in the
periodical Zemzem, he gives a foretaste of his book.
Proponents of ‘Hindutva’ take note!

bdokarim Soroush is regdel as the
Aintellectual leder of the Fanian reform

movenen. Initially, he wa a supporteof
Khomeini. He hkl sever&official positions n the
young Islamic republic, mmong which that of
KhomeiniOs adviseon cultural ad eductonal
reform. But whenthespiritual leadersoon turned out
to be atyrant, Sooush withdrew in dsgppointmert.
Since the edy 90s, he is part foa group of
OrpublicarO itellectuals who stsed out discussing
the concept of an @slamic demoaacyO bt gracudly
moved awg from the atire ideaof an Elamic state.

SoroushOs basiggament is simp: all hunan
understandingf religion is hisbricd and fdlible.
With this idea he undermines the Iranian theocracy,
becausef dl human understanding of rdigion is
fallible, no one ca claim to applythe shari’a in
God(@ name, not even the Iranian dlergy.

In The Expansion of the Prophetic Experience,

Soroushmakes clear thdtis view onthe fallibility of

religiousknowledgeto acertain degree dsoapplies to
the Koran. With thinkers such as NaHamid Abu
Zayd and Mohammed #koun, Soroush belosgo a
small goup of ralicad reformers who dvocatean
historical appro&h to the Koran. In his new book,

however, he goes me ste further than many of his
radial collegues. Heclams that theKoran is not
only the product of the higorical circumsiances in
which it emeged, butalsoof the mind of the Prophet
Mohammed wittall his human limations. This idea,
says Soroush, is not an novation, as seval
medieval thinkers dready hinted & it.

How can we make sense of something like
‘revelation’ in our disenchanted modern world?

Revelation is Oinspirationds lthe same experieaic
as that opoetsand mygtics,althoudh prophets are on
a higher level. In our modern ge wecan undestand
revdation by using themetaphor ofpoetry As one
Muslim phil osopher has put it: revelation is highe
poetry Poetryis a means oknowledge that woks
differently from science orphilosgphy. The poet feels
that he is informed ba soure externato him;that he
reeives somethingAnd poetry just like revelation,
is a talent: A poetan ope new hoizonsfor people;
he can make them view the world in a different way.

The Koran, in your view, should be understood as
a product of its time. Does this also imply that the
person of the Prophet played an active and even
constituent role in the production of the text?

Accordingto the raditional accounthte Rophet wa
only aninstrument; he merely conveyed a message
passed to him bybril [Gabiel]. In my view,
howeve, the Prophet plad a pivotal rte in the
production of th&oran.

continued on page 2



2 | ProVisions

New Eyes on Islam and the Koran
continued from page 1

The metaphor of poetry hdps meto explain this. Just
like apoet,theProphefeds tha heis capturel by an
extemd force. But in fact Dor better, at the sanetime

b the Prophet himdak eveything: the ceaor and
the produer. Thequestion whethethe inspiration
comes from outside or rom inside is reallynot
relevant, beause athelevel ofrevdationthereis no
differencebetwea@ outside and inside. The pisation
comes fom the Self of the Prophél'he Self of gery
individual is dvine, butthe Rophet differs from other
people in that heasbecomeawae of its divinity. He
hasactudizedits potential. His Self rmbecomene
with God. Now don®get mewrong at this pont: This
spiritual union with God does not mean that the
Prophet has beme God.tlis a union that is tited
and tailorel to his sie. It is human sig, not GodOs
size Themystical poet Jabluddin Rumi desaibes this
paraloxwiththewords: OThroinghe ProphetOs union
with God, the ocan is poured into a &

But the Prophet isalsothecreator of therevelation in
andher way. What he receives from God is the
content of therevdation. This content, howeye
cannot be offered to the people as such, because it is
beyond their understanding and even beyond words
It is formless andhie ativity of the peson of the
Prophet is to form the formless, so as to make it
accessble. Like a poet again, the Prophet transmis
the inspiration in the langge he know, the sties he
mastas and theimages andknowledge hepossesses.

But his persondity aso plays an important rde in
shaping thetext. His persond histay: his father, his
mother, his childhood. And emehis moods. If you
real theKoran you feé that the Prophet is sometimes
jubilant andhighly eloquent while at other times heis
bored ad quite ordhary in the wayhe expresses
himself. All those things haueft their imprint on the
text of the Koran. That is the putg human side of
revdation.

So the Koran has a human side. Does this mean
that the Koran is fallible?

In the taditional vew, therevdationis infallible. But
nowadgs there ee moreand more interpters who
think tha the revelation is infalible only in purely
religious matters suchsahe attributes of God, life
after deathand the ules for worship. Theyacept that
therevelation may bewrong in maters tha relate to
the mateial world and huma scaiety. What the
Koran says about historical ewes, other rhgious
traditionsand all kinds of pretical earthly matters
does nonhecessarilyhave to be true. Such inteepes
often ague thathiskind of errors in th&Koran do not
harm prophthood becase the Prphet Odescendi®
to thelevelof knowledg of the p@ple of his time and
spoke to them inhie Ganguage of thetimeO. have a
different view.l do not think the Prophet spoke the
Olangage of his timeO while kndmg beter himself.
He actuallybelievedhethingshesaid.It was his own
language and his own knoledge and IdonOt think
that he knewnore tharthe peopleround him about
the eath, the universeand the gnetics ofhuman
beings. He did not possess the knowledge have
today. Tha does rot harmhis prophe-hood because
he wa a prophtand not a sci#ist or a historian.

* * *

The Upanishadic Experience

Our good friend Edith Tipple has called our attention to
the following observations by Swami Abhishiktananda,
a/k/a Father Henri Le Saux, the former Benedictine monk
who, having gone to live in India as a missionary, was as
she says “swallowed up by the Upanishads,” and became
a Hindu sannyasin. The excerpts are from his book The
Further Shore.

The age of the Upanishad is actudly very close in
spirit toour owntimes.It was gperiod of qustioning
like ours B wiestioning of thevadue of outward rites,
of myth, even ofthedogical reasoningif it is not
related to intuiton and experiergc

Unfortundely those [in he West] who are sezhing
for spiritual experiencareall too often attreted by
meresubstitues, like he European vsions of £n or
Y oga, the Hare Krishnamovement o thepsycheddic
cult. All that has verylittle in common with the
genuine Upaishadic experiere. .. Howeve, behind
these subdgitutes, what the younger geneation in its

continued on page 3



The Upanishadic Experience

continued from page 2

seach for truth is seeking without dways realiang
thefact, is suely tha ultimate experience properly so
called.

However, as long as ths
experience etans its exotic
character, not unmixed with |SERECREEET
esateric aspects, it cannot be truly [ESEE
understoodand vey often the
seach for it ends with nisleading
and dangrous substites. For

exampleonly too often oneihds
that this eperience(or ratherthe
simplifiedversion of it popularized
by Neo-V edantic teaching, whichOs
much more piosophical than
mystical or spiritial) is identified
with a kind o super-religion, in

which allthedifferent reigions of

humanity are supposedto be
absorbd. This is to repeat olec
more the mistakef objedifying

Atman-Brahman, m&king of it a

QhingQ an dbject, which would

then takets plae in the spher of

human experierealongside other
things, even if a ahigher level.

The Upanishadic experience has nothing to do with
anyreligion whatsoeve and still less is i matteiof
merelogic or epistemology. It is of adifferent orde
altogether It is the ultimate avakening ofthe human
spirit, withwhichreligions aenowbeingconfronted,
as they were confonted in the pst with the
categories, first of mythical, later of logical thought.
The ultimate experiere stands to lags as logs
standsto myth, and to dructure as stucture stands to
unorganized raw material.

The Upanishadicexperienceis nather exotic nor
esoteric. It is not exotic, because it is absolutely
universal. The forms in which it is interpee, the
mentd, linguistic, cultural, and even the rdigious,
context in which it occurs, may vary to an infinite
extent. Itis not bound to anyculture orto any

languace.

e

Swami Abhishiktananda
alk/a Father Henri Le Saux
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No more is the Updshadic experierec esotac,
reseved for initiates, or for acasteof selfstyled
GprituaOpersonsE . In thebeginning, no ubt, this
experience sems b have been handed on within
circles of initiates, but those who livetlwere not
only people who ha run
away from the wold and
were living in the forest.
There were dso kings
amongthemb &nakathe
disciple of Ygnavalkya,
Ajatasatru, and otheswho
reproached those
brahmins who wee
unable to seeanything
beyondthe performanceof
the cult and academic
discussions about
Brahman.

Furthermore, in oder to
shargheexperiencef the
Upanishadsit is no more
necessary to know ther
origind language, than it
is to know Greek in order
to share and pass on the
Biblical experiere of
Christianty. The Christian
knows byexperiencehat
itis practically impossible for himto acquire aJewsh
mind andspiritE. It wouldbe even more diifult for
him to acquire a brahmnical soul, tha of a priest
devoted to Vedicritesand living by Vedic mythol ogy.

— Swami Abhishiktananda
a/k/a Father Henri Le Saux

Q: Is spritua struggle real or gpparent?

Swami Madhavananda: So Iong as a peson thinks
of himor heself as a individual, it 5 re& but if one
comes to experieec samadhi and the wold
disappears, then the struggle toois seen to be urreal.
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Free

Walk along the shore with me

to a place where souls rise free

and worries now can never be
the spark of your life.

Come upon the rising moon
in the time when flowers bloom
and ladies they arrive at noon
with no better place to be.

When a heart stops beating soon
on just a walk across a room
it takes you up a flight of stairs
where former lives so full of cares
are left empty so that you can see
now is when we breathe.

When all you thought you knew was right
came in words that turned out trite
they were never enough to win the fight
of separating you from me.

Walk this night
under a clear full moon
where wisdom waits
for wisdom'’s you
down a lonely avenue
to find the place that’s free.

— Tyler Butler



Vedanta Center of Atlanta

REGULARLY SCHEDULED EVENTS

Sunday

Thurday

10:30 AM
11:00 AM

8 PM

3rd Fridays 7:30 PM

Daily ™

6 PM

Charn Sevwice.
Discourse.

We are eadng Seeing God Everywhere by Swami Shraddtananda. A half-hour@ meditation
in the Chapel follows theone hour class. NO CLASSES JULY 29 — AUG. 17.

RAM NAM will beheld on July 18th and August 15th, 993 Walker Ave., Atlanta, GA.

Vespers/Arati - A short period of prayer is followed by silert meditation. ™ Except Sundays.

JULY 2008 DISCOURSE TOPICS & SPECIAL EVENTS

13

20

27

12:30 PM

11 AM

11 AM

11 AM

11 AM

FOURTH OF JULY CELEBRATION.*
SWAMI VIVEKANANDA & THE POWER WITHIN HIM b Talk followed by discusion.
ODD NOT REACTO bTalk followed by discussion.

ON HAVING BEEN A OWORLD PIL GRIM OP Guest Speaker: Jan Swanson.

WHAT IT MEANS TO BE GCONSCIOUSOP Talk followed by discusion.

AUGUST 2008 DISCOURSE TOPICS & SPECIAL EVENTS

3 11 AM EDUCATION BEYOND SCHOOLING: NEW WINE IN NEW BOTTLE b Guest Soeaker:
Bhagirath Majmudar, MD.
10 11 AM WHAT VEDANTA MEANS TO ME B Guest Seakers: Nina Guzzetta, Vijay Nikore.
17 11 AM ZEN IN EVERYDAY LIFE BGuest eaker: Gareth Young.i
24 11 AM SRI KRISHNA AND THE BHAGAVAD GITA b Talk followed by discusion.
31 11 AM MEDITATION WORKSHOP.
ANNOUNCEMENTS

* This year,our4™ of July celebration to hona the kirth of our naton, along with Swami Vivekananda’s mahasamadhi, will take
placeattheCentr, begnningwith apotlucklunch at12:30, followed byashor programandtheviewingof avideo.All are wdcome!

Jan Swanson, who was originally scheduled to be with us last month, is achief organizer of Atlanta World Pilgrims, and ore of
the religious canmunities® wst distinguishedleaders.

a Gareth Young is anadvancad sudentof Zerkai Taiun Micheel Elliston, Sengi, Abbot of the Atlanta Soto Zen Center.

Swami Yogeshananda takes his annual vacation July 29 — Aug. 17, visiting Ridgely Ashrama an Thousaind kland Parkin New
Y ork, theVedana Socety of GreaerWashington D.C., and hisbrotherin Baltimore.No evening classes or library check out during

this time.




6 ProVisions

For the young ones....

A Southern Invasion

e lived in a small Florida town that i
Wwas flat and straight as aruler. You

could see anything coming down the
road from one end to the other. One bright summer
day a new white car appeared; the new family in
town was arriving. A mother and father and two
slender dau ghters got out of the car, one by one.
They all had skin the color of a pecan shell. Later
we learned that Ram Singh, the father, was a
doctor. His wife wore a filmy tunic and pants that
were sky blue, and she looked like some character
out of the Thousand and One Nights. She had a
small r ed dot on her forehead and silv er bracelets
on her wrists. Could such a glamorous person be
coming to live here on Pearl Str eet, lin ed with its
rows of Florida palmettos?

But the girls wore everyday shorts and . =Y
blouses and flip-flops just as we did. Each had a
drawstring purse with tiny mirrors fastened to it
which sparkled in the sunlight: we were green with envy! Our str eet w as fille d with
South ern Baptists and Meth odists. We had never seen Hindus before, and I®n afr aid
we stared at them impolitely.

Florida Scene from Antique Poster

But it was the Singh® elegant old greyhound that broke the ice. She ambled
out of the car uncurling her long legs like a stiff ballerina. The Singhs called her
Nanda; soon she spied our two dogs,who had followed us when we rode our bikes.
When they caught sight of her, they barreled across the street to meet her. We
hollered but they were not to be interrupt ed. After the mutual bowing and sniffing,
Nanda began torun, leaving our pooches far behind. But when Dr. Singh called, she
turned and obediently came back.

Now our learning began. Mrs. Singh® red dot was called a bindi. Her pantsuit
was a panjabi. The name of the older girl meant Qairy Oand that of the younger,
reloved.OANd, said Dr. Singh, Nanda meant Qoyful.O That was how we felt too,
learni ng to know our exotic new neighbors from another I and.

Adapted from “Culture Comes to Pearl Street,” by Cheryl Hiers,
Southern Living, Aug. 2002.



More from Swami
Siddheswarananda

The January/February 2008 issue of ProVisions
introduced our readers to Swami Siddheswarananda,
founder of the Vedanta Center in France. The Swami
was most unusual on many counts. He was of princely
blood and was a pupil at the famous Mysore Study
Circle. He taught at the Sorbonne. mingled to an
extraordinary degree with European society, particularly
the clergy, and was on familiar terms with some of
Europe’s most important people of the era. He operated
the only ashram of the Order, besides Southern
California, housing both men and women, and he made
history in running from the Nazis,. The following is taken
from a letter written to a devotee. In future issues, we
shall present other examples of his thought and writing.

Gretz, 1946

t was obvious bw many there were, in the

entourage of the Swanmi, wanting to epose
themselves to all the aspe of Europan culture
and dways eager to learn. He, of himself, would ask
thosewho had somespeci& familiarity with one or
ancther field to tdl him about, which they would
naturdly do with pleasureln May he attenda for
the first time an important dassca music concert,
and a month laterthe Count of SaitrMartin,
organist at Notre Bme Cathéral, invited him to a

splendid private acital. Some of the CountOs own

works wee on theprogram as well as those ofd&h
and Fand.

Now | will respond to your letter and | have nat sad

tha | would speak only of the Christian mystics.
Wha | wart to do is to m&e a comparison in
studying the mystics, Orientd and Occidentd. | will

take St. dhn of the Cross as point of depaure
and to satisfyyour mind, which reolts aginst the
word Onystical,Oyou have orly to replace it with

the term €piritual,0 bemse myremaks will be
along the Ine of a well-known universal sprituality
we know bythe name oyoga.

| have nointention of enteng the complicaté and
confuseé labyinth of dognmas and eals. A
Vedantist cannot be emmsed inrigid ideas. lam
myself rdeasel from the Hndu dogmas and
doctrines which proliferate in the Orient with
tropical luxuriance. Whatam ging to pound by
my studies is the psshology of the rdigious life;
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you will recogiize and find ther equally an
approgh which is yurs devoid of dagas, a
research on Self and its puification and its
adaptéion to life. | am profoundlyattachd to the
teathings of[Raman& Maharshi, but if we sathat
Krishnamurti and Mharshi exhaust all the #tides
we gjain fdl into a cree as strictas he point of
view of any dogma.

II|
F iy
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-Ee Cer'1.t;-e Védahtique_ é-Gretz

The Hindu oontribution is to take the panoramic

picture of the internal life and show there a unity of

aspiratons with different levels of value The
non-rdigious merit of Maharshi and ofankara
Vedanta is not dl, and those whose minds entrench

themsdves in the non-religious attitude reman

blind to the asprations of therdligious.

In Europe, gu arethe inheritors of théristotelian
and Carteian civilization and the antradiction
betwea OO andye@sO is inadicle. That make
mutual canprehenson beween people difficult.

One becomes a propagandist for a sngle point of

view and onehas a tendencto ne@te the position
of one® advesary and to look on ti with mere
toleran@. Humanityis one uniy; if we cnsider that
our point of vew alone is true, weentera closed

cell and lose¢he cosmic dimension of life.

| donOt know how wl will succed in myexposZ,
for every word amies within itself its own
contradiction. but 1 am going to try by my feeble
means to dmonstrate that ther ae seveal
mangons inthehouse of the Sprit.

— Swami Siddheswarananda
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notes and quotes

The @solute affirmation of gil is the denia of
God, since @d is the supremand absolute souec
of life.

— Eliphas Levi

An atheist maysimply be onewhose faith and love
areconcetrated on thémpersonal asmes of God.

— Simone Weil

Fear ad denia do na lead to peace. We beajin to

fed peae when we let it all in B the good, the bad

and the ugl. When we humblyacept our portions
of the ¢oss while at the sa@time neve giving up
our fath that life is worthit B even sitting in an
isdation cell somewhere, life is worth it. There is
something eal and beautiful ad wondeful behind
it all, and wecatd dimpses of that constantlfour
eyes, hearts ard minds are open to then. Tha@ a
good reason to do spiritual practiceand take
reasonable care of mind, body and spirit. But it
doesnOt exempt us frowur share of human
suffering.

No one haaneasylife for long,and no one gfs out
of this unscathed. Weeg sliced, dicd, french-fried,

freeze-dried and wicified by the time itOs all over.

We may baely recognize ouselves. My wife Sita
and | are in our sixties. IOmosing my hearing. Sita
gets tired in the &krnoon; he natual changes of
life take hold of us al no mater what fancgy

supplements we matake or wha magzines we
can read aout gaying youthful. Staying youthful is

not thegoal. Do you hearthat, America? Staying

youthful is rot the god!

— Bo Lozoff, from A Little Good News,
the newsletter of the Human
Kindness Foundation, Spring 2008

If some @y you reeive the ness that Ihave did
because of sameoneédscruel actions, know that |

died with my heart a peace. Know that in my last
moments | did na swcumb to anger. We nud
never hae another being. If you can gve riseto this
awaeness,you will be able to smile. Rememiey
me, you will continue on gur path. You will have
refuge tha no one can teke from you. No one will

be ableto disturb wpur fath, becausehatfaith does
nat rely on anything in the phenomed world. Faith

and love are on@and ca only emege when you
pendrate deeply the empty nature of the
phenomend world, when you can seetha you are in

eventhing and eveything is in you.

— Thich Nhat Hanh from Architects of Peace:
Visions of Hope in Words and Images
by Michael Collopy (New World Library 2000)

Thousand Island Park 1961

With this issue of ProVisions, we begin serial publication
of some of the notes Swami Yogeshananda took at
Thousand Island Park at the 1961 Seminar of Swami
Nikhilananda:

Our conviction of thereality of the physical world is
based, fter dl, on our diect pe&ception of it. But
the phyical world is onlythe synbol, the indicator,
of the Redity. If one looks cotinually at the fingr
which points tothe moon, one will not see the
moon. The same is teuof the sciptures, another
pointer.

The scriptural disciplines predoed for this deeper
seeing (see Book V, Chap. 2, Brhadaranyaka

Upanishad) are discrimination, neunciation, the
cultivation d six virtues, and the dae for
liberation. Spritud disapline is the stesl-frame

structureof spiritual life, what is the reelation of
which the sdptures boat. Sri Ramakishna said,
OPuremind and pureSpirit are one.So reveltion

comes from the (pure mindOof a prophet or mystic

When your mind is pure, any thought tha comes to

it is the voiceof God.



